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the law, the anachronism of the porters, the sanctity of the temple, the 
supereminence of the priest, and the marks of post-exilic style, all ren- 
der the story suspicious. But as there is in this case a parallel in 
Kings, a detailed criticism is possible, and the narrative is seen to be 
essentially historical. The difficulties are due to some minor errors 
and additions of the chronicler. The same is probably true of the 
other narratives. They are based on historical sources, though doubt- 
less they are modified, even in important details, in accordance with 
the Tendenz of the writer. 

The five narratives selected afford a very fair test of the problem under discus- 
sion. The conclusion seems to present the view to which scholarship is tending. The 
writer well shows that the criticism of Chronicles cannot proceed by a simple compar- 
ison with Kings and the wholesale application of the argumentum e silentio. While 
his conclusion concerning the Manasseh narrative may be correct, he has not consid- 
ered the objection of Graf and Wellhausen that the story is introduced as an explana- 
tion of Manasseh's long and prosperous reign. 

Rockford, III. Theo. G. Soares. 



Der Tag des letzten Abendmahls und des Todes Jesu. Von Pro- 
fessor Dr. Belser; Theolog. Quartalschrift, Viertes Quartalheft, 
Tubingen, 1896. 
Both John and the synoptists agree that the last supper was cele- 
brated on a Thursday evening, and that the crucifixion was on a Fri- 
day. The only point in doubt is the day of the month. The author 
of the present article holds that it was the thirteenth, and so that Jesus 
observed the passover one day before the legal time. The fourth gos- 
pel, which is to be regarded as chronologically exact, furnishes the fol- 
lowing data: (1) 18:28. The Jews entered not into the judgment 
hall that they might not be defiled, but might eat the passover. Com- 
parison with the synoptists, specially Luke, shows that we must think 
of the passover proper, and not of the Chagigah. This is confirmed by 
Jewish writings. Moreover, the defilement caused by entering a 
heathen house would have lasted seven days, and not simply till sun- 
down, as some say. (2) 13: 1. It was before the passover that Jesus 
gave the signal proof of his love in washing the disciples' feet, with 
which the supper and the passover were associated. This passage 
leads us to the evening of the thirteenth. (3) 19:14. "Preparation of 
the passover " is not the name of a day of the week, but is the day of 
preparation for the passover. The Jews called the sixth day wapao-Kevri 
tov o-a/J/3oTou because it was the day on which they made ready for the 
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Sabbath. By analogy wapaxricevr) rav waxrxa must mean preparation for 
the passover. The context in John also requires this. (4) 19 : 36. 
This proves that the evangelist thought of the crucifixion as contem- 
poraneous with the slaughter of the passover lambs. (5) 19:31,42. 
The Sabbath that followed the day of the crucifixion was great, and 
that is explained by the fact that it was the first feast day. 

This testimony of John is confirmed by many early writers, as 
Clement of Alexandria, Hippolytus, Apollinaris, Eusebius, the Gos- 
pel of Peter, the Acts of Pilate, and the Toldoth Jeschu. 

Now the language of the synoptists is not in conflict with John. 
For they bear witness that the trial of Jesus was not on a feast day, but 
on a work day. Note the going out with swords and staves, Simon's 
coming from the field, the request of the people that a prisoner be 
released, care for the burial of Jesus, the trial, the sending of the pris- 
oner to Pilate, and the tumult in the streets. It is impossible to sup- 
pose that these things took place on the first feast day. This was holy, 
and no work might be done thereon. 

Moreover, the synoptists tell us that the leaders purposed to avoid 
the arrest of Jesus during the feast, and there is nothing to indicate 
that this plan was abandoned. Further, trial by the Sanhedrin was not 
allowed on Sabbaths and feast days. To the objection that if Jesus' 
trial was the day before the feast his crucifixion must have been on 
the feast day, it is to be said that the Pharisees indeed held that a sen- 
tence of death could not be executed on the day of its passage, but the 
Sadducees, who were in office when Jesus was crucified, disregarded this 
rule. 

The statement of Matt. 26 : 17, that Jesus kept the passover on the 
first day of unleavened bread, and the fuller statement of Mark 14:12, 
must be regarded as using the word wpaiTos in a peculiar sense. Mark 
may have had D^p before him, which was used in the sense of preceding. 

This article by Dr. Belser is an interesting argument for the 13th of Nisan as the 
date of the last supper and for the harmony of the synoptists with John. Some points 
which seem to us not made out are (1) that the defilement of entering the judgment 
hall would last seven days ; (2) that John 13:1, which puts the washing of the disci- 
ples' feet before the passover, puts it just twenty-four hours before it ; (3) that John, in 
19 : 36, thinks of Jesus as the antitype of the paschal lamb ; (4) that the various 
activities which the synoptists put on the day of the crucifixion might not, in extraor- 
dinary circumstances, have taken place on a feast day; and (5) that men who wrote 
Greek readily could have said ry rpdiry raiipq. t&v &£6puv when they meant the day 
before the feast. 

Chicago Theological Seminary. George H. Gilbert. 



